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Christ: God, Man & Hero

Jesus Christ & the Pattern of Christian Manhood
by Leon J. Podles

Jesus Christ is the Son of God incarnate. He is the Logos, the Word of God made flesh,
having taken upon himself a complete human nature. He is fully and completely human.
There is nothing lacking in him that makes up a full human being. He has a body, a
mind, a soul, a will. He is God’s complete utterance. The Father has nothing more to say
than what he has said in his Word. The Son is consubstantial with the Father, receiving
the fullness of divinity from the Father.

These dogmas were hammered out in the debates of the first centuries of the Church,
and express in words the limits within which Christians can think about Christ. They
cannot believe there was a time when he was not, as the Arians claimed, or that he had
no human will, as the Monothelites claimed.

But these philosophical formulations, while necessary to safeguard the faith of the
Church, do not express all the aspects of Christ that can capture and transform the
imagination. We do not live by syllogisms, however much truth they express, but by vivid
icons and apprehensions. Jesus in Scripture is the Suffering Servant, the Lamb of God,
the Faithful and True, the Son of Man. These images stir the mind and heart, and assist
in the conversion of the whole man, who is not simply intellect. An image that sums up
and expresses what Jesus is in the world is Jesus as Hero.

The Hero

We speak loosely of any courageous person as a hero. Courage is essential to heroism, but
it does not make the hero. A hero involves a story, a mythos, a plot. But because myzh has
a misleading overtone of untruth, I will speak instead of the sfory or the narrative of the
hero.



A hero leaves the everyday world, faces challenges, sufferings, and even death, is
transformed through them, and then returns to the ordinary world, usually as a king. The
pattern is simple, and can be found in the epic of Gilgamesh and in Walt Disney’s
cartoon Hercules and in thousands of stories in between.

The story of the hero has been explored by folklorists, literary scholars, and Jungian
analysts.1 However, the clue to the presence of the story of the hero in almost all cultures
lies not in folkloric borrowings or “solar myths” or Jungian archetypes, but in human
nature, specifically in the nature of the human male, and in the story of the life of every
male who sets out to become a man.

The hero is universal because he represents what every man should be. His experiences
are those that a boy goes through in the process of becoming a man. Jung postulated a
collective unconscious, but that is an unnecessary postulate.2 Stories of heroes are found
throughout the world simply because boys become men throughout the world.

The Facts of Life for Men

The story of the hero is almost universal because it is in essence the story of males trying
to be masculine. What is masculinity? It is generally connected with assertiveness or
aggression, and those are certainly elements. Aristotle described the male as active, the
temale as passive.

But I think that masculinity cannot be understood as a state; it is a trajectory or a story. It
is a story that is not arbitrary. Masculinity and femininity are not, as is frequently
claimed, purely social constructs. They are based in the inescapable process of human
reproduction, understood not as the two sexes needed for a brief sexual act but for the
whole process of begetting a child and raising a child to maturity.

The first fact of human nature on which masculinity is based is that the boy is born of a
woman. At first, all infants have an oceanic consciousness. In other words, the infant
cannot distinguish between himself and his mother. But gradually the infant begins to
realize his mother is another person and not simply an appendage of the self. Both boys
and girls come to this realization, but the boy comes to realize that the person in the
world to whom he is closest, whom he loves more than anything, is something he cannot
and should not become: a woman and a mother. This begins the uniquely male process of
separation by which the boy is transformed into a man.

The second fact of human nature on which masculinity is based is that the male is more
disposable than the female in the process of reproduction. A man can beget a child and
die shortly after.3 Societies make use of this comparative disposability of the male by
assigning to males the more dangerous tasks in society. A man must always be ready to



give up his life: “The accepting of this very expendability . . . often constitutes the
measure of manhood, a circumstance that may help explain the constant emphasis on
risk-taking as evidence of manliness.”4

Women have the inescapable danger of childbirth, a danger that has lessened but not
disappeared. Men do not have to face such dangers, but bear other dangers. It may be
diving for pearls in the South Pacific; it may be fighting lions in Africa; it may be
working as a garbage man or lumberjack or utility lineman—hazardous occupations, and
almost entirely male. It may even be working 80 hours a week as an executive in Silicon
Valley, a pace of life that leads males to die several years younger than females. Nor is this
exploitation of the male disappearing. The gap between the life expectancies of men and
women in America is larger now than it was at the beginning of the twentieth century.
Modern life has been hard on men.

The third fact of human nature that relates to masculinity is that males are more
aggressive than females. The degree of aggression varies, but it is obvious to anyone who
has observed animals or boys going through puberty that testosterone feeds aggression.
“Roid rage” is recognized among athletes who take steroids to build up muscle, and
testosterone is an anabolic steroid.

These three observations make the male both dispensable and assertive. Assertiveness can
be used for purely selfish reasons and self-preservation, but it can also be put to the
service of society by leading men to take on the dangerous jobs that every society has. The
danger may come from “enemies” such as weather, animals, other human beings, or
economic forces. Societies must train their males to be both assertive and self-sacrificing,
a difficult combination.

But if masculinity often leads to early death, how can males be convinced that they

should become masculine and therefore become truly men? The avoidance of pain and
secking of self-preservation are universal to all creatures, even irrational creatures. Almost
all societies, as Yale anthropologist David Gilmore shows in Manhood in the Making, have
developed an ideology of masculinity, a pattern of self-sacrificial behavior. But how do
societies persuade males to buy into this ideology? How are males convinced that they
should act against the instinct of self-preservation and sacrifice themselves for the good of
their societies?

Ritual & Story

The ideology of masculinity is inculcated in boys through ritual and story. Some
anthropologists suspect that stories of the hero had their origin in rituals, but it's more
likely that both stories and rituals have a common origin in the ideology of masculinity
that boys must accept and live up to in order to become men.



Initiation rites or rites of passage, which usually occur at puberty, are found throughout
the world. The boy is taken from his mother and the world of women and subjected to
trials. In primitive societies that have a simple challenge, this trial is often encapsulated in
a puberty ritual. Other trials may include ritual scarification, or circumcision, or
scourging. In some tribes boys may die during these ceremonies.

Boys have to learn to face danger and death without flinching. There is often some sort of
ritual death. Having been reborn as a man, the boy can now face the dangers that
threaten his community. Eventually he can reconnect to the world of women by marrying
and fathering children, but now as a protector and provider, no longer as one protected

and provided for.

More complex societies do not have single rituals because the challenges they face are
multiform. Boys and men go through a variety of trials and may never be totally assured
they are men. Ancient German and Greek societies do not seem to have had true puberty
rituals; rather, they had experiences—athletic contests, battles, travels—that had to be
lived through repeatedly to prove one was a man.

Thus, masculinity is a pattern of initial union, then separation, and finally reunion, while
the feminine, by contrast, is a maintenance of or striving for unity, an important
characteristic, as we shall see in my consideration of the feminine in the Church.

Heroism Fulfilled

All stories are completed and perfected in the story that is revealed to us in Scripture. So
the meaning of heroism is also revealed. Like all created realities in the world, it has a
double meaning. Jesus Christ fulfills, corrects, and transcends human heroism.

Jesus fulfills the role of hero: He has a mysterious birth; he leaves the safe world of the
feminine at age 12, when he tells his mother that he must be about his Father’s business;
and at the beginning of his public ministry, he leaves her and the world of everyday life
behind.

Rejected by his own people, Jesus tastes the ultimate suffering of crucifixion, of death, of
abandonment by his own Father. He descends into hell, into the utter darkness of
rejection by God. He became sin. He confronted the primeval and devouring monster
that lurks in the darkness outside, the monster that haunts the stories and nightmares of
man, whether he is called Coyote or Behemoth. That monster is death. Jesus, like the
heroes of myth, confronts death and enters death and triumphs over death. But what the
heroes do only in fiction, Jesus does in reality. By his death he conquers death, and
returns to the Father, bearing all creation, which he has rescued from death, with him.



It is this dazzling monument that is the center of all history and depicted in the great
icon of the Anastasis—the Resurrection. In the best icons of the Resurrection, Jesus with
one hand pulls Adam out of the grave and with the other hand Eve. His divine power
and strength flow through the crucified and glorious hands that now give life to the
universe.

Heroes are praised because they rescue, for awhile, their people from danger and death.
But Jesus has rescued the universe. He has been utterly transformed by his encounter
with death, and through him that transformation flows into all creation. He is the God-
Hero. Like conquering emperors, he marches in triumph, but in his train are the angelic
powers that he has taken captive (Eph. 4:8). In the Apocalypse, the deepest meaning of
the cosmic struggle is shown, the battle between the dragon and the Rider on the white
horse, the Word of God (Rev. 19:19-20).

The Dark Side

But human heroism has its dark side, and this is why masculinity and heroism have been
rejected by some Christians as essentially un-Christian. The figure of the hero is closely
allied to that of the warrior, and both have the dangerous element that is implicit in
masculinity.

The furor heroicus transforms a man into something non-human. In the I/iad, Achilles is
scarcely human in battle. Images of fire surround him, because in the heat of battle he
becomes a primordial force, divine, destroying. The Irish hero Cu Chullain becomes,
“horrible, many-shaped and unrecognizable.” Like Grendel, Beowulf is gebolgen, swollen
larger than life, and aglaeca, monstrous. These are not just literary devices. The
transformations of man in war are known in every culture. In New Guinea, Gilbert Lewis
was told of “men who went into a trance” in war; they were “dangerous, unreliable, deaf
to calls or appeals.”5

The ordinary man, even outside of battle, is often dangerous to his society, because the
forces set loose by the ideology of masculinity may destroy the society. Aggression may
rage unchecked, and may provoke attack from foreign powers too strong to resist, or
provoke internal wars that destroy the commonwealth. David Gilmore is too sanguine in
his description of the ideology of masculinity in Manhood in the Making: The chroniclers
of civil wars, ranging from those that destroyed the Roman Republic to those that
brought down the Icelandic Commonwealth in the thirteenth century (not to mention
more recent horrors), have testified to the destructiveness of aggression, even when it
exists within the “normal” range that is deliberately cultivated in a society.

The danger of heroism and of masculinity is that the man who faces death may stare too
long into the abyss and fall in love with death. He may destroy the society he is supposed



to protect. Violence committed by young men has filled history with endless horrors.
One reason the world was so sparsely populated for millennia was that men kept killing
each other and the women and children of opposing groups. Indeed, at the very root of
human history is a murder, when brother killed brother. States have tried to channel and
control male aggressiveness so that it at least might not destroy the community it was
designed to protect.

Like all human realities, therefore, masculinity and heroism must be crucified before they
can be reborn. An attempt to import heroism into Christianity without transformation
leads directly to the doubtful figure of the Christian warrior, the Crusader. (I am not a
pacifist; a Christian may have to fight, but violence and slaughter are not Christian.) The
Crusades poisoned the relationship between the Eastern and Western Churches, and
turther embittered the relationship of Christianity and Islam.

An Obedient Hero

Jesus fulfills the pattern of the hero in an unexpected manner. He did not lead the Jews in
successful war against the Romans to reestablish the kingdom of his father David.
Instead, the war he leads is against the real forces of evil that are hidden behind the
facades of history. The real enemy of God is not the emperor, but the spirit who is prince
of this world, the spirit who in the beginning disobeyed God.

Jesus conquered this spirit of rebellion by his own obedience. In his human will he did
something he could not do as God: He obeyed. As unincarnate Son, he had the same will
as the Father, so it is impossible to speak of his obedience, of the submission of his will to
his Father’s. But incarnate, he had a will that was not the same as his Father’s and that
therefore had to be submitted to the hard realities of suffering and death, from which his
human nature recoiled.

By this obedience, Christ rendered the many righteous. He revealed true heroism, the
conquest of one’s own nature, and its submission to death to save his brethren. All heroes
sought to save others by entering and challenging death. But only one truly did it,
entering death, not from bravado or self-affirmation, but from obedience.

Such obedience differentiates the heroism of Jesus from that of other heroes. They

sought to affirm the self by not flinching in the face of death, and thereby establish their
names forever, lest they be lost in oblivion. Jesus also did this, but his self-abandonment
was even greater; he submitted everything to the will of his Father, who raised him from

the dead.

Jesus did not seek glory from men, as all other heroes did, but from his Father alone.
Jesus is completely and totally the Divine Son; there is nothing in him that he does not



receive from the Father. Jesus’ obedience gives him the Name that is above all other
names. The names of heroes—Gilgamesh, Hector, Achilles, Odysseus, Beowulf,
Siegfried—fade into the mists of legend, but the name of Jesus grows louder through the
millennia.

The heroism of the Christian is therefore both like and unlike that of the merely human
hero; the masculinity of the Christian is therefore both like and unlike the masculinity
that all men are called to. It is real masculinity, and it is real heroism, and the early
Church clearly understood this. In the story of St. Perpetua, she was condemned to die
by the wild beasts; she was anointed by an angel and mystically transformed into a man
before her martyrdom. The Church felt that martyrdom was a masculine vocation, like
that of the soldier or the athlete.

When the persecutions ended after Constantine, the monk became the true soldier and
athlete, the true hero of the new people of God. The battles of the monk against the
spiritual enemy established him as the new hero and soldier. The masculinity of the
desert fathers is overwhelming; they went into dangerous places and camped out for
decades. Asceticism sometimes became an “extreme sport,” as exemplified by monks
living on the tops of columns or praying while submerged to the neck in the northern
seas. It is even sometimes amusing. In a display of male competitiveness, ascetics
sometimes tried to outdo each other in rigor and were gently rebuked by their spiritual
fathers.

When Christianity was first preached to the Germanic tribes, Christ was preached as the
true hero. The Saxon Hel/iand depicts Christ as a hero and his disciples as his thanes.
Beowulf'was written down in a monastic environment, and it may be that the three battles
of Beowulf, against Grendel, Grendel’s mother, and the dragon, paralleled the three
renunciations of the monk: self-will, kin, and wealth.

The best expression of this view of Jesus is in the Anglo-Saxon “Dream of the Rood,” in
which the Rood, or Cross, speaks. It tells how it saw Christ the young Hero stripped for
battle, mounting the Cross to face the enemy.

Great Friendships

The stories of heroes are also the stories of great friendships. The love that men bear for
each other has a special mark. Men cannot unite in sexual union except by parodying the
union of the sexes. Their legitimate union, spiritual and physical, has a character marked
by suffering and death. Achilles and Patroclus, Jonathan and David, Gilgamesh and
Enkidu—all the loves of heroes are marked by death. Only in death can men achieve the
closeness of union that a man and woman can achieve in a fruitful sexual union. In the
mingling of blood, men become brothers.



This type of love is found in the love of Jesus and his disciples. Jesus loves his disciples,
and therefore dies for them. He gives them a memorial of himself in the Eucharist,
established the night before he suffered. He achieved the closest union by uniting his
disciples with his sacrifice.

After his resurrection, this connection continues. He asks Peter three times if Peter loves
him, and the change in the word for love in the three questions and Peter’s three replies
may indicate the special quality of brotherly friendship that Jesus seeks. The love of Jesus

leads to a union with him in death, as he tells Peter.

This shadow of death is forgotten in most of Christian preaching. The seriousness of
tollowing Jesus is forgotten. We can be united with him only by dying and rising with
him. That death may well involve martyrdom, even or especially today—more Christians
have been martyred in the twentieth century than in all other centuries combined.

Even when the Church lives in peace, this union with Jesus in death is still inescapable.
The early ascetics fled into the desert after the end of the persecution because they feared
that Christians were forgetting the spiritual warfare in which they were to be involved. A
Church that is heroic will have its martyrs in times of persecution and its ascetics and
monastics in times of peace. Asceticism and monasticism are forms of martyrdom.
Asceticism originally meant athletic training. The seriousness and importance of the
Christian life is established by the sacrifices that are made to live it. The monk is
therefore at the heart of the Church, and without his presence the Church falls into
worldliness.

Those of us who are not monks, who are married and are living in the world, must not
torget that we live in a Church of heroes. Others have given up so much; the small and
large sacrifices of everyday life are somewhat easier to bear when we remember what
others have gone through. Our attachment to the faith is strengthened when we
remember what price has been paid to bring it to us. The courage we need to live and
proclaim the faith in a society that does not understand us and is suspicious of us can
grow when we contemplate the heroes of the faith.

Heroism & Bridal Mysticism

But courage, heroism, and manliness are not words that are immediately associated with
Christianity or even Christ. The image of Christ and of the Christian is one of weakness
and effeminacy. A recent survey in England showed that the image of the Church of
England most people have is of middle-class men who like to wear dresses.

Indeed, why is the image of Christ that of a weakling, and why are men alienated from
the Church? That men should turn from the Church because it is too difficult and



challenging is not a danger, but that they should turn from it because they regard it as a
refuge for weaklings is catastrophic.

I examined in my book The Church Impotent the possible roots of men’s fear that
Christianity will emasculate them. I will briefly summarize the arguments that I make in

my book.

The lack of men in church life in the West is documented by statistics and anecdotes that
go back centuries, perhaps to the High Middle Ages. I need not belabor this point; I
think it is evident. The only surprise I had in my research was discovering how far back
this lack of men goes and how widespread it was and is. The causes seem to lie in a
change in popular piety and theology, specifically in philosophical anthropology. The
change in popular piety was the rise of bridal mysticism; the change in philosophy was
the acceptance of Aristotle’s characterization of the masculine and feminine.

First, I will consider bridal mysticism. Israel and the Church were seen as the Bride of the
Lord in Scripture. Origen, perhaps influenced by the sacred marriages of the mystery
religions, applied this image to the Christian soul, claiming that it, too, was the bride of
God. Various Fathers took up this suggestion, but it did not enter into popular
consciousness until Bernard of Clairvaux preached his sermons on the Song of Songs,
which was the most commented upon book of the Bible in the Middle Ages. For
Bernard, the patristic image took on new erotic intensity, and for women mystics,
influenced by the cult of Minne and courtly love, Jesus became the handsomest and most
desirable of spouses.

Baroque art continued the characterization of charity as eros. Baroque churches are filled
with statues of cherubs darting arrows at the hearts of the congregation. Bernini’s S.
Teresa in Ecstasy shows Teresa in an erotic rapture, and a young smiling angel thrusting
an arrow into her heart. St. John of the Cross wrote magnificent poems in which he used
the image of the soul as a bride. Popular Roman Catholic devotions for centuries were
tull of quasi-erotic language. Even today, bridal spirituality, often under the cloak of
Marian spirituality, is widespread among Catholics.

Protestantism inherited this spirituality from Catholicism. I have been told by Protestants
that when people hear the phrase “personal relationship with Jesus,” they interpret
personal as romantic, if not erotic. Men do not like to have romantic or erotic
relationships with other men, even if that man is Jesus.

Receptive Men?

Second, there was a change in philosophy when scholastic theologians reinforced this
bridal distortion in Christian spirituality. Aristotle had taught that the masculine was



active and therefore superior, the feminine passive/receptive and therefore inferior.

Christian Aristotelians pointed out that in Christianity it was better to be passive and
receptive than active, because Christians had to receive the imprint of Christ by the Holy
Spirit. Therefore, women, relatively lacking in form, were better raw material for the
Spirit than men were. Women were therefore better Christians, and Mary was the
supreme model of Christians, as she was perfectly receptive. This explanation has
continued to be the received model for understanding masculinity and femininity among

Christians, including even C. S. Lewis and Pope John Paul II.

Both bridal mysticism and the scholastic definitions of masculinity and femininity create
problems for the image of Christ. In bridal mysticism, Christ is seen as a Bridegroom. In
the biblical use of this image, 4ridegroom implies the authority of Christ over the Church,
an authority based on his masculine sacrifice of himself for the Church.

But in bridal mysticism, Jesus also must be seen as erotically desirable. I have difficulty
understanding this, but I have noticed that many women seem to prefer the adolescent
male type who is still a bit feminine, the ephebe of Greek art, the Leonardo de Caprio.
Full masculinity—muscles and beard and sweat—seems to be, for many women, less
desirable than a softer masculinity. The image of the erotic Christ, the holy-card Christ,
was a softened and feminized Jesus. (Most recently, Sister Wendy chose a painting
derived from the face of a black woman as the Christ of the new millennium.)

The philosophical characterization of the feminine as receptive seems to explain the role
of Mary in Catholic spirituality, but it creates major problems for the image of Christ.
What of Christ’s masculinity? Shouldn’t he have been feminine? He often is shown as
such in popular Western art, and his masculine characteristics are anathema to certain
liberals.

Even David Schindler, editor of the orthodox Catholic periodical Communio, claims that
the unincarnate Son is feminine because he receives his divinity from the Father, and that
the Spirit is feminine, and that even the Father is feminine because he receives his
tatherhood from having a son. Identifying receptivity and femininity leads to such
conundrums. It is also serves as an easy excuse for the lack of men in the Church.

Distorted Image

Byzantine art has presented a far more accurate and masculine figure of Christ, for
instance, the famous Christ of Mt. Sinai, who has the face of a prizefighter. My wife, an
art historian, believes it was based on the Shroud of Turin, the “image not made with
human hands.” Later iconographers realized that the face on the Shroud had been
beaten, and corrected their portrayal, but ever Christ is shown as a strong man.
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In the Pantocrator icon, Christ dominates the church, and in the Paleologan miniatures,
the Christ of Palm Sunday has a young, strong face, and a lock of hair in front that
cannot be combed back. Perhaps the best icon of Christ is the Anastasis in
Constantinople. In it Jesus is shown in contrapasso, with his body twisted. In Western
art, this is often merely decorative and mannered. Here, however, he is pulling Adam
from the grave with one hand and Eve from the grave with his other hand. The divine
strength in his arms can raise the dead.

But the visual image is not the only aspect of Christ that has been distorted. If they were
honest, many modern Christians would say that Jesus was not behaving in a very
“Christian way” when he excoriated the Pharisees or threw the moneychangers out of the
temple. The strength of God, the judgment of God, the mysteries of friendship and
brotherhood achieved only through a mingling of blood in death are not in the minds of
ordinary Western Christians even when they read the Gospels.

The Western Liturgy has also been heavily feminized. Even before the liturgical disasters
that followed the Second Vatican Council, the Mass was not ordinarily experienced as a
dreadful and awe-inspiring mystery, although there was more of that before the council
than there is now. The devotions that were then popular in the Roman Catholic Church
were aimed mostly at women, and the more recent reform of the Western Liturgy has
turned it into a ceremony in which the community worships itself. Forgotten are the
divine and life-giving mysteries, the true initiation into the mysteries of life and death
that all human beings, and men especially, yearn for.

Even the language of the Liturgy in the West has been toned down. Most distinctly
masculine references have been sought out and removed whenever possible. Even more
subtly, spiritual warfare and the contrast of heaven and hell are toned down in modern
translations, so that Christians seek not a confrontation, but a rapprochement with the
world.

The Eastern Orthodox and Eastern Catholic churches, whether they use the Liturgy of
St. John Chrysostom or the Mass of St. Gregory, at least have the advantage of a Liturgy

that is still a celebration of the Mysteries, not a communal get-together.
Practical Observations

Eastern spirituality seems to be free of bridal mysticism and its attendant eroticism,
which so repels normal men.6 I would caution Orthodox Christians in the West to be
very discerning in their reception of customs and spirituality that developed in the West
after 1054. This is true even of the great spiritual classics. The Spiritual Exercises of
Ignatius Loyola are a revival of ancient patristic and monastic spirituality, in a form that
is perhaps more accessible to the Western mind. But the bridal mysticism of Teresa of
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Avila and John of the Cross, though undoubtedly expressing their experience of divine
union, uses language and images that are not helpful and fruitful in the current situation

of the Church.

The image of Christ that we should cultivate is simply that of the Scriptures—the human
history of Jesus in the Gospels and the unveiling of his cosmic role in the Epistles and in
the Apocalypse. Men yearn for initiation into the mysteries of life and death. Some seek
it in Freemasonry, in nazism, in drugs, in extreme sports, but these are false paths.

There is only one Way, and it is the fault of the Western Church that this way has been
obscured in the minds of men by a distorted image of Jesus. Men yearn for friendship,
and the West offers them a romantic relationship with a half-feminized Jesus, instead of
the Savior and Pantocrator, the Lord of Lords.

Boys and young men must be shown that being Christian is essential to becoming
masculine, to becoming fully a man. Fathers should lead family prayers and Bible
readings. It is extremely important that a boy see a man whom he respects praying and

taking Christianity seriously.

Boys will nearly kill themselves in sports; they should be introduced to Christian
asceticism, prayer, fasting, and other disciplines of the Church. Prayer is not simply
words. One prays with the body, by bowing, by kneeling, by prostrating, by walking.
Pilgrimages are a form of prayer. The Boy Scouts, for which I am an assistant
scoutmaster in my parish, provide an excellent framework for integrating clearly
masculine activities with religious instruction.

These small steps are important. The unfruitful traditions that obscure and distort the
masculinity of Jesus and of the Christian are deeply entrenched in the West. Feminists
now control many of the churches and are making a bad situation even worse.

But in our gardens, each plot of land that Providence has allotted to us during our time
on this earth, we can make small improvements and plant the seeds that may one day
bear unexpected spiritual fruit. Our obedience is the best instrument that God has to
carry on the work of Christ in the world today. Like good soldiers, we ask only that our
sacrifices hasten the day of final victory, a victory that Jesus our hero has already won.

Notes:

1. For those interested in such things, the book Te Quest of the Hero (Princeton
University Press) includes Otto Rank’s “The Myth of the Birth of the Hero” and Lord
Raglan’s “The Hero: A Study in Tradition, Myth, and Drama.”
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2. Both Northern Europeans and Andean Indians had stories about bears because they
had both encountered bears, not because there lurks a Bear in the collective unconscious.
Similarly, the stories of bear-men occur in Beowulf and Andean folktales because both
cultures noticed a resemblance between young men and bears.

3. Many societies have traditions for naming such a child. The Romans used
Posthumous; I believe among Orthodox Jews the child is given the same name as the

father only if the father has died before the child’s birth.

4. David Gilmore, Manhood in the Making: Cultural Concepts of Masculinity (New Haven,
Connecticut: Yale University Press, 1990), p. 121.

5. Gilbert Lewis, “Payback and Ritual in War in New Guinea,” in War: A Cruel Necessity?
The Bases of Institutional Violence, ed. Robert A. Hinde and Helen F. Watson (London:
I. B. Tauris Pub., 1995), p. 34.

6. The census of religious bodies taken in 1936 by the US Bureau of the Census showed
that Orthodox churches, like synagogues, had a majority of male members. No Western
church had a majority of male members. But I happened to pick up the parish report at
one Greek Orthodox Church I visited, and read that 60 percent of the church members
were women. This parish was also now Westernized; it had pews and stained glass
windows and an organ. My suspicion is that as the Orthodox churches become
Westernized, they will also lose more of their male membership, unless they make
strenuous efforts to keep the men.

Leon ]. Podles holds a Ph.D. in English from the University of Virginia and has worked as a
teacher and a federal investigator. He is the author of The Church Impotent: The
Feminization of Christianity and the forthcoming License to Sin (both from Spence
Publishing). Dr. Podles and his wife have six children and live in Naples, Florida. He is a

senior editor ofT ouchstone. 70 learn more about Dr. Podles, visit www.podles.org.

13



